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Letter from the Editor
Dear Reader,
Thank you for your interest in this semester‟s issue of Verbum. Just as Fisher has grown over the
years, so has Verbum. It seems that every issue of Verbum brings forth a new variety of essays,
poems, research papers and other works.
I would like to extend a special thank you to all the students, faculty and staff who have
submitted their personal works for this Spring 2011 issue of Verbum. Every semester I am
amazed at the range of subjects discussed in Verbum. From papers on various religious traditions
to poetry, Verbum is truly a diverse journal that encompasses a variety of audiences. I know that
you will enjoy reading it.
The publication of Verbum would not be possible without the support and assistance of review
boards, compilers/editors and the REST Club‟s academic advisor, Father Michael Costanzo. The
unending dedication and guidance of Father Costanzo to Verbum and the REST Club has
sustained it. I would also like to thank the Office of Multicultural Affairs & Diversity, the
Student Government Association and the countless other individuals and organizations who have
donated prizes for the each submission categories.
As a senior, this is my last semester at Fisher. Although I look forward to the adventures that this
next chapter of my life will bring, I am saddened to be leaving the Religious Studies department
and, with it, Verbum. However, I have great confidence that Verbum will continue on and be a
beacon of inspiration to this campus. I am grateful to have been a part of it.
I encourage you, as a reader, to submit a work for publication in a future issue of Verbum. We
would love to include a writing of yours in the Fall 2011 issue. Verbum is an opportunity for you
to showcase your work and share your ideas with others.

Yours truly,

Christina M. Regelsberger
REST Club President
Editor of Verbum
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The Patristic and Medieval Church
Introduction
While there are certain standards such as the Rule of Faith that ensure the
preservation of the authority and authenticity of Scripture, there were many conditions
during the early formation of Scripture that impacted its interpretation and consideration.
As with any significant theological or philosophical work, there were many varying
interpretations of Scripture introduced by key figures of the time period, and several of
these influential schools of thought will be considered in this work. In particular, the
Antiochene and Alexandrian methods of biblical interpretation, the Vincentian canon, and
teachings introduced both by early church fathers and heretical leaders will be presented.
In addition, a discussion of the various reasons why interpretation is unavoidable when
considering Scripture will also be conveyed, as it appears in the following section.
The Unavoidability of Interpretation in Regard to Scripture
Interpretation is unavoidable because life in an experiential and variable
environment is unavoidable on Earth. All living organisms with cognitive faculties are
capable of interpreting the circumstances they encounter in daily living to some degree.
It is apparent that the perception of the world by all thinking creatures, and, in particular,
human beings, will be affected by cultural and socioeconomic factors by default. This is
no different in the case of analyzing Scripture, since Scripture is normative but
interpretation is not.1 While the text contained in Scripture is un-changeable because it is
available in written form, interpretation of the text can be oral or written, and is more
transient in nature as it “[m]ay be explained, debated and tested.”2 Interpretation is based
1
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upon the written word, yet it is by definition influenced by the worldview of the person or
persons reading and examining the text. Since interpretation includes a degree of
application on the part of the interpreter, and, thereby, typically contains “elements not
present in the ancient situation” of Scripture, it is necessary to hold a clear contextual
understanding to avoid misconstruing the intended meaning of the language of the text.3
While such an understanding existed early on in the history of the Christian church with
the apostolic tradition and Rule of Faith, there remained many debates surrounding
reliable interpretation of Scripture during the 2nd century AD.
Justin Martyr, for instance, was one of the first post-apostolic leaders to reference
divergent views within Christian interpretation.4 In particular, he addressed the emerging
controversy between Jews and Gentile Christians over differing interpretations of
Scripture in regards to whether or not Gentile Christians adhere to Jewish rites and
dietary laws.5 While Justin referenced Scriptural passages that seemed to indicate
circumcision was for Jews only as “a sign that the Jews might be driven away for their
evil deeds,” the very fact that he was responding to opposition from Jews indicates that
this alternate viewpoint was also referencing Scripture to justify circumcision as a
necessary rite.6
Differing interpretations of Scripture is also evident in the distinction between
Gnostic and Catholic teaching, which was prominent within the development of the early
church. Like Catholic teaching, Gnostic thought teaches the authority of Scripture, yet
the teaching gives prominence to the Spirit of God, which was believed to have revealed
specific, special insight to particular people with the idea of a secret knowledge available
to a select few.7 Irenaeus challenged this mindset in Against Heresies, arguing that the
citations of Scripture within Gnosticism were merely opinion and “baseless speculations”
without justifiable credence.8 He bases his claim that these teachings are heretical on
Scripture itself, citing such passages as “Freely ye have received, freely give” as contrary
to a notion of a secretive method of revelation.9 Interestingly, as Thomas C. Oden
suggests, it was the “unoriginality” inherent in Catholic teaching that prevailed over the
unorthodoxy upon which Gnosticism thrived, perhaps due to an early understanding of the
need for as much objectivity as possible as it contributed to a less biased Scriptural
interpretation.10 This initial split in schools of thought was only the beginning of many
non-traditional methods of interpretation, two of which will be discussed at present.
Interpretative Characteristics of Antiochene and Alexandrian Teaching
Antiochene thought emerged during the late 3rd century AD, and espoused
theological thinking regarding the personhood of Christ.11 This style of thought is
3
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typically linked to the Church in Antioch, and most likely originated with Lucian.12 It is
juxtaposed with Alexandrian theology, which emerged roughly a century beforehand out
of the Church in Alexandria and the figure of Pantaenus, and emphasizes the divinity of
Christ.13 This methodology emphasizes “the reality of the spiritual world and the
allegorical exegesis of Scripture.”14 Although both schools are regarded as presenting
entirely different interpretative approaches to the examination of Scripture, there are
underlying similarities that seem to be present between them as well.
For instance, despite the tendency of Alexandrian and Antiochene theology to
underscore more metaphorical and literal interpretations of Scripture respectively, each
school reflects elements of the other in at least some capacity. Antiochene, for example,
employs a three-fold method that considers Scriptural text to be depicting actual events
that transpired within a historical framework, yet it still incorporates typological and
spiritual elements into the method. These can be considered more allegorical in nature as
they introduce a mode of consideration that extends beyond the limits of space and time
to include a less concrete analysis of the message within the text as it relates to
representation and abstract thought.15 In essence, “the importance of insight into the
deeper, spiritual meaning of the biblical text,” is still maintained.16 In the same vein,
Alexandrian interpretation, though examining Scripture from a more figurative
perspective, does consider literal elements of interpretation, even if only as one small part
of an overall symbolic analysis of the text and stories contained therein.17
A utilization of the Antiochene method of biblical interpretation is demonstrated
by John Chrysostom in his Homilies on St. Matthew. A recognized proponent of this
methodology, Chrysostom provided an exegesis of the story of the loaves and the fishes
in Matthew through the lens of an understanding that this event actually transpired in
history as a miracle, rather than espousing it to be a symbolic narrative with a more
layered meaning.18
Similarly, in his work First Principles, Origen reflects the inclusion of
Alexandrian theology. He describes Christ in metaphorical terms as “the truth,” citing
Christ‟s own declaration of himself as such in Scripture.19 Likewise, he does not only
consider Christ‟s literal words that he professed while living on Earth, but demonstrates
the presence of Christ as the Word of God within both the prophets and Moses, extending
the view beyond bodily limitations of a physical nature.20 It is interesting to note that,
while it would seem that Alexandrian theology would be reflected more within a
contemporary, post-modern society, Antiochene theology is in fact more distinguishable
today.21 This could be due to the emphasis within conservative Christianity to consider
11
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Scriptural text as it is written without generalizing or formulating extraneous conclusions.
Scriptural Consideration by Church Fathers and Arch-Heretics
As mentioned earlier, Christians with orthodox views and viewpoints
considered heretical by the greater church both believed that their teachings reflected
Scriptural insight accurately.22 The primary distinction between these two groups of
people is found in the idea that the Apostolic Fathers followed the apostolic tradition
when examining Scripture and considered “Scripture [as a ] means of supporting the true
faith.”23 In contrast, those with heretical notions typically based their claims upon
emerging perspectives that were not previously established.24
In his work Exposition of the Orthodox Faith, John of Damascus reflects the way
Scripture was viewed by early church Fathers, basing the authority of biblical text on its
congruency with apostolic teaching and tradition.25 Whether or not the Scriptural
passage in question could be traced to an apostolic father positively correlated with
whether or not it was considered as being of “the true faith.”26 For the early church,
apostolicity was synonymous with authoritative validity as it was believed that “[t]he
church had faithfully proclaimed the same gospel from the time of the Apostles until the
present day.”27 This was a claim that was lacking by those professing heretical teaching,
who introduced teaching that was inconsistent with this preserved tradition.28
The work of Arius, whose teaching was evaluated as heretical by leaders within
traditional Christian thought circles, demonstrates the interpretive challenges that
emerged when Scripture was considered more abstractly in ways that extended beyond
what was taught by the Apostolic Fathers. The authority of the text became less clear, as
it seemed that individual perspectives were being imposed upon the text without apostolic
teaching as a basis, as in the case of Arius‟ claim that the Son is not equal to the Father.29
Athanasius argued that this misguided belief could have been avoided if Arius “had
remained faithful to the church‟s interpretation of Scripture.”30
Vincentian Canon
Out of this aforementioned traditional lens for interpreting Scripture emerged the
Vincentian Canon, which was instituted by St. Vincent of Lerins as “[t]he threefold test
21
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of Catholicity” for “what has been believed everywhere, always and by all.”31 While this
methodology did not disregard the inspiration of the Spirit, it regarded the “consensus of
the faithful” as being primary to the formation of the “true teaching,” and it was to this
teaching that the Spirit witnessed.32 Written relatively early during the history of the
Christian church, the Commonitory wherein the Vincentian Canon is contained
influenced the development of church doctrine and ecclesiology, and, centuries later,
became the basic criterion for the Anglican Church in England.33 Although St. Vincent
considered consent of the faithful and tradition to be paramount to a correct consideration
of biblical text, he insisted that Scripture itself was the foundational declaration for
“Christian truth.”34 Thus, in the Vincentian Canon, universality of belief in the one true
faith, “which the whole Church throughout the world confesses,” precedes the more
person-centered notions of antiquity and consent.35 Nevertheless, even Scripture itself
could not be considered to have absolute authority, as St. Vincent acknowledged that
interpretation of the text is inevitable, as discussed earlier, which, he maintained,
necessitated all three components of the Vincentian Canon, and ensured that there could
not be a single “teacher” or component.36 Rather, a symbiotic relationship must be
present amongst the criterion for a less biased analysis of Scripture and the Christian
faith.
Conclusion
While interpretation of Scripture is indeed inevitable by the very nature of the
written text that must register on a cognitive level in order to be understood, the teachings
of early Church Fathers and interpretative methodologies ensured that the viability and
integrity of the Christian faith would be preserved and uncorrupted throughout the
generations within history. Almost paradoxically, heretical teaching that differed from
the apostolic tradition contributed to the solidification of the tenets of the faith that were
believed on a universal and comprehensive level with historical foundations, which led to
the development of evaluative criterion, like those present in the Vincentian Canon. Out
of this evolution emerged a confidence amongst Christians that accepted beliefs and
foundational teachings are indeed credible and authentic. That being said, the need to
remain cautious when professing belief and teaching others in Christian community is of
the utmost significance in contemporary society, since it is possible to become
overconfident in this assurance and neglect the teachings of these original Christian
leaders. As Karl Barth declared, “[Christians] cannot be in the church without taking as
much responsibility for the theology of the past as for the theology of the present.”37 If
Christians neglect the insights and theological groundwork put forth by direct
contemporaries of Jesus and those who ensured the preservation of their teachings, there
31
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is a great risk for misunderstanding within the faith and the corrosion of the ways in
which the belief system was intended to be carried out on Earth. By implication, there
exists the dangerous capacity for the faith to become irrelevant, ineffective, and even
counter-Christian because of erroneous teaching. As a result, following the interpretative
models of the past alongside continued study of these ancient primary sources will aid in
upholding proper methods of application today.

Katie Kruetter and friends in Nicaragua

Peter Santandreu

Some Thoughts on the Relation of Aesthetics and Ethics:
A Possible Christian Perspective

One of, if not the, major questions that I have been working on recently is the relation
between aesthetics and ethics. In question form, it reads something like this: Can, and if so to
what extent, aesthetics be said to be ethically evaluated or ethically informative? In some sense
this question has been on the table (at least in the west) since the time of Plato. Such a question is
not an easy one to answer given various factors that must be taken into account. For my purpose
here, I wish only to offer what I believe to be the most convincing Christian answer to this
ongoing debate. I will argue that Christianity is, at its core, a religion of ethical action (praxis).
Christianity also requires a life commitment. If one is to be a Christian, s/he accepts a life that
strives toward the full integration of Christ in her/his day to day dealings with the world. Such a
take on Christian life is what Paul described when he said, “…it is no longer I who live, but
Christ who lives in me” (Gal 2:20). I will close by allowing the aforementioned discussion to
guide our thinking about the relation of aesthetics and ethics. This will provide us with the
answer that I find most convincing for a committed follower of Christ. Due to time and length
restrictions I will not be able to go into the depth that some of these points deserve. This will
therefore be a brief presentation of what I view as the Christian answer to ethical evaluation of
the aesthetic and aesthetics usefulness for ethics.
To begin it is important to clarify the terms we are working with. We understand
“aesthetics” to be the study of the attractive or the affective in both human made artifacts and
natural landscapes or occurrences. Aesthetics comes from the Greek word αισθητικος which is
translated as “perception” or “feeling.” The word, and subsequent field of philosophy that bears
its name, only came to use in the 18th century with A.G. Baumgarten.38 The archetypal figure in
the development of aesthetics, however, wrote fifty five years later. Immanuel Kant and his
Critique of Judgment introduced the idea of “disinterested pleasure” that challenged the
instrumental use of the affective qualities of art for ethical ends. From this grew the tradition of
l’art pour l’art or “art for art‟s sake,” presenting the aesthetic as something of intrinsic value. It
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is for this reason that we are faced with our current enquiry into aesthetics‟ relationship with
ethics.
When we come to “ethics” we are talking about systems or methodologies for individuals
or communities to live by. Whether one comes down as a Utilitarian or Deontologist, it must be
agreed that goal of ethics is to generate human flourishing. This being the case, it is not difficult
to see why one might be interested in the question of the relation of aesthetics and ethics. If the
aesthetic can be useful, why wouldn‟t we desire to incorporate it into a system of ethical
thought? One reason why this is problematic is the historical example of propaganda. We have
seen how art, especially in Nazi Germany and Cold War Russia, can be (mis-)used to advance
the (oppressive) rule of a political body. For this reason, and others like it, the question of
aesthetics and ethics is a complex one that will require much in-depth research and reflection to
resolve in any comprehensive way. But we are not concerned with resolving this question for the
world at large, only for those who call themselves Christians.
What does it mean to be a Christian? Herein lies another difficult and sticky question
about affiliation and membership in a group. In answering this question it is necessary to discuss
matters of orthodoxy and adherence to certain proclaimed truths about the life of Christ and his
vision for the church. Although such an exploration would be no doubt fruitful, this is not the
primary way this project seeks to define “Christian.” For our purposes here we will only concern
ourselves with the Christian call to action in the world. When I talk about a specifically Christian
“call to action” I am not indicating that other world religious traditions are in any way wanting
for their own “call to action.” I wish only to disclose the particular importance praxis has for
Christianity without any connotation of uniqueness among the vast multiplicity of religions and
spiritualities. That being said, a look at the Scriptures will prove my point about the centrality of
Christian praxis.
We can see from many commands to love given by Jesus in the gospels (Mt 5:43-44;
19:19; 23:37-40; Mk 12:30-33; Lk 6:27-35; Jn 13:34-35; 15:9-19 etc.) that loving the other is an
important aspect of discipleship. In one such passage Jesus declares that the entirety of the law
and the prophets can be summarized as: “You shall love the Lord your God with all your heart,
and with all our soul, and with all your mind…and…you shall love your neighbor as yourself”
(Mat 22:37-40). This love, put into the concrete form of what has come to be known as the
Corporal Works of Mercy, appears as a crucial Christian attribute when we come to the latter
part of Matthew‟s Gospel. The eschatological story of the dividing of the sheep from the goats
presents us with a glimpse of Final Judgment. What is interesting about this passage (25:31-46)
is that the only criterion for judgment is whether or not one has given food to the hungry, drink
to the thirsty, welcome to the stranger, clothing to the naked, and company to the sick or
imprisoned. Thus the life of a Christian necessitates acts of social justice and right relation to the
other in the world. For further evidence one could turn to James 2:26 where one reads, “For just
as the body without the spirit is dead, so faith without works is also dead.” The passages
presented above which indicate the centrality of praxis in the Christian life are a fair crosssection of the greater gospel message.
Having established the active ethical component of Christian life one could ask, How
committed does one really have to be? Is it enough for a believer to work at the soup kitchen on
Saturday, put in his/her hour on Sunday and go about his/her business for the rest of the week?
After all, Augustine says, “Love God and do whatever you please (dilige et quod vis fac).” It is
not mine to say how God calls each individual to live the gospel message but it does seem to be
the case that Christianity is not something one can (or should be able to) turn off and on at

his/her convenience. The Christian allows God to permeate every aspect of his/her life to the
extent that no situation or experience is able to escape the question: How does this affect my
relationship with God in Christ? If we can agree on such a definition of the Christian life, the
next question is, “Does anyone actually live like this?” People who have done this in the past are
known to us today as the Saints. Men and women like Francis and Clair of Assisi, Dominic,
Thomas Aquinas, Jean Vianney and Thérèse of Lisieux have shown us what such a life looks
like and the variety of ways it can be lived out. They provide us with the ideal virtue of loving
Christian obedience and confirm for us that such lives are livable, even today (Blessed Teresa of
Calcutta being a recent example).
For a slightly more thorough exploration of the actively holistic Christian life we can turn
to the philosophy of Søren Kierkegaard. Known as “the Father of Existentialism,” his primary
philosophical thrusts include the subjects journey through the “spheres of existence” and
necessity of Christian ethical commitment. The spheres of existence according to Kierkegaard
are: the aesthetic, the ethical and the religious.39 What is important to remember about the
spheres is that they specify the main driving force in an individual‟s life. The spheres do not
distinguish ontologically different people but rather people whose primary concern is at a
different stage of development. A brief explanation of each sphere will be beneficial. The
“aesthetic” stage is one of hedonistic pleasure seeking where the individual actively avoids
commitments and serious relationships. The example he gives is the libertine Don Juan who
appears most famously in the opera Don Giovanni by Mozart. The second “ethical” stage is
when the individual begins to make commitments and enter into serious relationships with
others. The individual now seeks higher virtuous ideals but does so out of human reason alone;
s/he has not yet reached the “religious” stage. In this last stage the individual finds that faith is
the true guiding light and sometimes this goes against human reason. His famous example of this
is when Abraham, led by faith beyond reason, goes up the mountain to kill Isaac (Gen 22:1-19).
For Kierkegaard the last “religious” stage is where Christianity is located. With the Christian life
being the last phase on a long journey, it is not something to take lightly. Rather becoming a
Christian is a life commitment to be worked on at every possible moment of the individual‟s
existence.
In fact, when Kierkegaard lays these spheres out and wises to discuss the Christian life,
he finds that he can only do so by way of a pseudonym. Kierkegaard, being the de facto author of
Concluding Unscientific Postscript of Philosophical Fragments, only appears as the editor when
he first published the book in 1846; Johannes Climacus is the author. This is so because
Kierkegaard does not want to suggest that he has reached this state of life in such a way that he
could be an authority when describing it. Climacus, on the other hand, was a seventh century
monk who lived at Mt. Sinai and wrote The Ladder of Divine Ascent. Because the progression
through the spheres is so important to becoming a Christian, it is no wonder why Kierkegaard
chose the name which literally means John the Climber.
Taking up now this theme of climbing, we can see that Christianity is a work in progress.
In the Vatican II document Lumen Gentium we read about the faithful on earth as “pilgrims in a
strange land.”40 That being the case, the idea of a life-long journey to ever-fuller Christianity is
neither new nor radical. While on the journey, as we have stated earlier, it is action that must be
39
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the result and catalyst of our conversion. Kierkegaard states, “I certainly do not deny that I still
accept an imperative of knowledge and that through it men may be influenced, but then it must
come alive in me, and this is what I now recognize as the most important of all.”41
Now that we have seen that both the centrality of Christian action and the involvement of
the entire person (heart, soul and mind) are needed to embrace one‟s pilgrimage to God, the
original question of aesthetics and ethics is somewhat simpler to address. For the Christian, as
Kierkegaard pointed out, there must be a progression toward a deep and rich relationship with
God. This, for him, takes the form of ethical commitments to loving one‟s neighbor. If this is the
path to a saintly expression of Christian living, nothing can be exempt. It would not make sense
for the Christian to divide the secular world from his/her individual Christian worldview.
Discussions like this are particularly prevalent around voting time when some individuals
challenge others to be more organic with their approach to the faith. The same approach can be
taken when a Christian comes to an art work or other aesthetically affective experience. Since
the Christian cannot section off certain aspects of life for God and others for him/herself, even
one‟s engagement with the aesthetic must be seen through a Christian lens. Further, if
Christianity has a heavy leaning toward ethical action, it is only right to interpret aesthetic affect
in ethical terms: How does this aesthetic response contribute to (or detract from) my ability to
love God and my neighbor? An example will help to further clarify.
It is not unfair to say that a decent-sized portion of contemporary entertainment tends to
spare no expense when it comes to erotic imagery. It is true that sex does sell. Sexuality reaches
us on a very deep and intimate level. This being the case, it is all the more detrimental when
sexuality is exploited. In the popular song Move Bitch by Ludacris featuring I-20 and Mystikal
we find just such exploitation. While some of the metaphors and most of the slang is lost on me,
it is apparent that the song‟s chorus, “move b*tch, get out the way,” is not very edifying. In the
beginning of the song it seems that the “b*tch” is another driver on the highway who happens to
be in the way of the singer who, while admitting to being intoxicated, wants to go 100 mph
unobstructed. Whereas the song is filled with the glorification of violence, substance abuse and is
punctuated with profanity, the most troubling aspect comes toward the middle when the singer
speaks about women as meager sex objects. The singer puts it this way, “The b*tches want me
to f**k - true true, Hold up wait up, shorty „Oh wazzzupp, get my d*ck sucked, what are yoouu
doin?‟” The point I am trying to make here is that this affects the listener. It is not a stretch to
imagine that an individual (in this case specifically a male individual) who listens to this song,
while he may not originally have explicitly thought about women and sex in this light, has the
potential of coming to this view. Such a criticism may not be justified if I could only provide
one example, but the sad reality is that examples of songs like this are prevalent (e.g. Choke Me,
Spank Me (Pull My Hair) by Xzibit, Wait (The Whisper Song) by The Ying Yang Twins, Para
Noir by Marilyn Manson, et cetera ad nauseam)
Is it possible, as a Christian, not to be offended by this song? Sure it has a good beat and
catchy rhythm, but can such aspects of the song be sectioned off from the whole? I would say no.
From an artistic point of view, an art piece (this song included) must be taken in its entirety.
There is not an artistically responsible way to dissect a song into constitutive parts and judge
them individually, praising the good and condemning the bad. The point of all this is that there is
always a relationship between aesthetics and ethics for Christians. The Christian does not section
off pieces of life for God and the rest for oneself. This being the case, Christians should be
41
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sensitive to their aesthetic input because it may negatively contribute to her/his responsibility to
God and neighbor.
What I have tried to show here is that while the question of the relation of aesthetics and
ethics is a difficult and complex one for non-religious people, it is more straight forward for
Christians. This is because Christianity, understood as a journey to a more all-inclusive
relationship between the (entire) self and the Divine, is concerned with ethical action. If the
Christian is to expose him or herself to songs, images or stories that portray their neighbors as
objects to be used for pleasure or personal gain, it is not a question of if, but when the Christian
will begin to believe this, and act accordingly. Humans are not unaffected by what we see, hear
and read. Sense perception is one of our main sources of gaining information about the world
and one another. The question we can ask now is, “Why would a Christian not want to be formed
in such a way that would contribute to positive ethical output?” Personally, I cannot think of an
answer.
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Tom Jewell
*** for my wife…
I married a saint…..
A saint….
Is someone of whom one says,
“I want to be like them.”
Like a role model yet better….
more….
Someone who interferes with your life
and your thinking
but in the best way possible.
Who calls you out of yourself to be more….
…to be holy.
Someone whose intercession on your behalf
allows God to overlook your faults
and bring you to places never possible
on your own.
A saint isn‟t perfect….but they‟re close.
And it‟s that “closeness” you seek…
like a moth drawn to a flame
you want the saint to be ever-near.
Drawn to them with a fascination
and a love that lasts a lifetime.
A saint never departs from you
but rather stays the course
no matter how rough or tough the going gets.
Till death do us part and then some…
That was enough for me….
So I married my saint…

And she gave me an angel.

The Mohawk
I have never had the desire to live on the sea
or on a lake
The lake seems complacent and even the sea is too stationary
I go there for a day
or a week
to contemplate stillness
But my life is too fast for a drowsy, docile pond
or the oppressive ocean with its fickle tides
I want to live on the river
She was born determined
And fights her way through the earth
always pushing to move further, faster
The river does not whisper like the lake
or sigh with the ocean‟s heaving breath
Nor does she mumble
like an unassuming stream, indecisive and wandering
She chides me as she passes
She dares me to catch up
To move as fast
as forward
as possible

Sarah E. Campagna

Student Butterflies
Luna
Luna like the moon our soul shines bright
But the love you give to me is cold…I suffer the frost bite
Frost bitten and hands tied I…
Constantly wish that you were here by my side, ready to ride and tame the skies
I‟d fly…..to where you are if I was able
But I‟m a slave to this gravity and held down by these cables
I‟m faithful…..but I‟m afraid it‟s one-sided
Brains on hold….hearts on auto pilot
Counting down the hours….. 4‟oclock, 5, 6
For when you rise again I can once again be showered
By your light that makes me whole and gives me my power
See it hurts my heart that I can see you but….
With all my strength I know I can never really reach you
I‟m deceitful because I have to share you with these people
They were jealous, selfish, with spirits full of envy
So they split us up and I resent you and made you my enemy…..
But if you so choose it, don‟t confuse it, and hopefully don‟t abuse it
You‟ll always be a friend to me
--LUNA

Ronald Trotman

Terrifying Freedom Fighters

You think that you can justify it, with your guns
You think that you can justify it, with your bombs
You think that you can justify it, with Islam
If you think that you can justify it, you are wrong
David killed the giant in Philistine
Holy ground where Goliath had to die
We‟ll come in broad daylight
We will come from the sky
Your shadow has hidden our pride
We‟re in the light and prepared to die
You think that you can liberate me, with your strikes
You think your strikes can liberate me, there‟s no fight
You could not ever liberate me, I‟ve no rights
I think you that you can liberate me, from your sight
Halted by the Qur‟an I‟ve, spared your life
Slanted by a lack of pride, I‟ve changed my mind
I‟ll come in broad daylight
I will come from the sky
Your shadow has hidden my pride
I‟m in the light and ready to die
Allah forgive me of sin
Remove me from this bloody haze
Murder as a means to end
Remember that it works both ways
Blue white red,
In the sky,
Beautiful,
In Arab eyes
Blue white red,
A dirty rag,
Colors of,
Your bloody flag

Drew Kinney

Faculty Flowers

Apricot Tree
If you stare, long and hard,
white blossoms shimmer
on fluent branches.
Look closer and they flutter,
defying gravity . . .
Close your eyes for a second–
petals swirl, like confetti–
a pennywhistle parade
in loose Spring attire.

M. J. Iuppa

Original Painting by “Rita B.”
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*** Prize provided by

Submissions Review Committee
Religious Studies Club

Uwa Oduwa
WHAT IS FAITH?

Faith, like religion, is not impossible to define, but somewhat difficult to group into a
single fixed description. There are no laws that require a person or a group of people to have
faith; therefore faith comes from our own personal choices and happenings in life. Based on my
own experiences in life so far, faith has been a pivotal part when it comes to my outlook on life
and my trust in others as well as in myself. Faith also plays a leading role when it comes to my
sister, Idia. Having a family member with a mental disability undeniably creates numerous
challenges in life, but faith makes it somewhat more manageable and easier to be hopeful about
the future.
Defining faith makes one truly consider and reflect on their life in the past, present and
future. Personally, I define faith as a compelling and strong assurance in something or someone
that my mind tells me is true. Faith can also be considered like an invisible security blanket that
serves as a source for reliance and comfort. I am mindful that there is not necessarily any proof
that faith exists or does not exist, but I remain firm on my belief of faith. Faith is a component of
my instinctive knowledge that allows me to remain hopeful and confident about future situations
in life. More importantly, faith does not have to be based on or associated with religion. A person

does not have to be religious to maintain faith. Even if a man, woman or child is religious, it does
not matter what kind of religion they are affiliated with to have faith.
My definition of faith has come from many aspects of my life. A major part of my life
that relies on faith relates to my older sister who has Autism and Agenesis of the Corpus
Callosum. Diagnosed when she was younger, her disability limits the verbal and motor skills that
usually develop in individuals at a normal rate and time frame. My sister, who is four years older
than me, grew at a much slower rate than other children her age. When it came to everyday
activities like walking and talking, she lagged behind her peers who did not have a neurological
disability. At this point in time, my sister‟s vocabulary and overall speech mechanisms are
restricted due to her disability and slowed brain growth. However, I have complete faith in my
sister that her speech will develop and that she will be able to communicate on a higher, more
advanced level someday.
When I was younger, I looked up to my senior sister just like anyone else would. As I got
older and learned more about her circumstances, I started to become increasingly aware that I did
not have the “typical” older sister. She would not be able to share stories with me about her
friends, school, or any other things sisters would usually share. Despite all of this, our connection
has always been an interesting factor in our lives, and has been the foundation of my faith in her.
Many family members, friends, and even people who did not know us that well took note of how
I was able to understand my sister at a young age, regardless of her extremely limited verbal
abilities. As of today, I am one of the very few people in her life that has the capability to fully
understand her when she is happy, distressed, angry, frustrated, or scared. I along with my
mother, feel that my sister will never cease learning new words, sentences, or behaviors because

of our unrelenting faith in her. Now as I am able to grasp a better understanding of faith, I can
see how it motivates, guides and comforts people about uncertainties in life.
Faith is not a foolproof means for answers, yet it provides people with a sense of
reassurance to be forward-looking. Having faith in my sister is the biggest motivator of hope
which makes me confident that she will continue to improve in all areas, especially verbally. My
sister has also improved over the years by beginning to learn to say short sentence, such as “I
want juice” or “I want water.” All of this provides assurance that my sister will continue to learn
as long as she is consistently provided with the right resources, like a proper school that
specializes in helping people with her disability, as well as my constant faith in her. She depends
on me to guide her and to become more aware of the world around her.
As with faith, there is no physical evidence that my sister will improve, but I know that
she will because I believe strongly in her. I also know that I cannot control the possibility of my
sister not improving any more in the future, but it is my faith in her that makes it possible to not
lose hope in her. I truly believe that she will continue to grow mentally as time progresses. I am
also thankful for her successes so far. She is able to walk on her own two feet, and do many
things that everyday people do, like eat and go out with her family, with moderate amounts of
assistance.
Moreover, faith provides people with a sense of community. For instance, people who
have similar stories find it easier to relate to one another and may feel compelled to share their
experiences of life with one another. Faith can easily be brought up in conversations, religious or
not, because virtually everyone holds a strong belief in something or someone. One could have
faith in their sports team, their teacher, their friend, their abilities, and so on. Having faith in

something is just an aspect of our lives and it should not be binding or holding us back from
achieving anything in life.
My definition of faith can also be related to other life experiences. Besides the firm faith
that I have in my sister, I have faith in myself to do well and to make the right choices in life. I
know that I cannot predict the future, so I use faith as a guide for the years yet to come. I clearly
believe that the faith I have in my abilities will guide me throughout life to surround myself with
morality, work hard at whatever I do, and have an overall positive outlook on life. My faith
serves as a motivator to maintain a way of life that is healthy both mentally and physically. Not
having faith in oneself only hinders one‟s potential. Faith can work as our inner support network,
in addition to other sources of encouragement. There will always be occasions when someone
may tell another person that they are incapable of doing something, but by holding onto faith can
help to deter any detractors.
In addition to having faith in my sister, myself, and my family, I have faith in the future.
The future can be considered one day from now, one year to come or an eternity away. Either
way, having faith that the future will come and be fair makes everything seem worthwhile.
Undoubtedly, the future will have obstacles, but by staying focused on my goals and faith, I
should be able to live life feeling somewhat assured about what is yet to come.
The word “faith” is a powerful term that has influenced the lives of virtually every human
being. People may each have a different stance on how they view or define their faith. Faith can
have completely different meanings based on one‟s culture or beliefs. One cannot tell someone
how to practice or how to have faith. Ultimately, it is up to an individual to define his or her true
meaning of faith and to commit to it.

From Our Guest Writer

Dee Hogan
FAITH IN A TIME OF DOUBT
IN THE FOREST

This essay is a partial response to a friend who sent me his book of poetry. It became more than
a response to his book. It became a thoughtful look at my own faith.
Your entire book is impressive, but it is “Sonnet In The Storm” that mesmerized me. It is a
sound retelling, a beautiful abundance of lyricism and story. In my case, it took me to another
place. It prompted great growth in my thinking. You say that the „Savior dies anew every time
His great cause is twisted etc....” This made me think there‟s more to this. It‟s not a series of
deaths that He dies. After the first death, Christ‟s death has been continuous. Then I asked
myself, does it go further than that? True atrocities are happening continuously, but my thought
was that the Mass is always being celebrated somewhere in the world every minute of the day.
So Christ‟s death is continuous as is His Resurrection every time the Mass is celebrated. There‟s
the build-up of the early prayers of the Kyrie, Gloria etc., through the Sanctus and Agnus Dei,
the transubstantiation, and continues as another Mass starts or is in progress somewhere else.
Christ is always dying and we are always crying for Him as we did as children. There are
hundreds of implications here and, mostly, I hate the sorrow of it all, all the tears I cried as a
child staring at the cross, or hearing the pounding of the nails.
When I discussed this with my husband, who studies theology, he explained that the celebration
of the death and Resurrection was the main purpose of the Mass. He was not surprised at all by
my insight and agreed with me that Christ‟s death is continuous.
I wish that we had been taught to celebrate the life of Christ more than His death and that the
emphasis had been to follow the goodness of His life in detail for those three years rather than
suffer every time we studied the church walls of the stations. The sorrow should have been
overshadowed by the glory of joining the Father, the Son and the Holy Spirit. That sorrow is still

in “the memory of my emotions” as the great Stanislavski pointed out at Actor‟s Studio in the
fifties. It still rises every time I see a cross, with or without the body.
But my faith far overshadows my doubt. When I feel lost, I revel in the landscape of my life. It
is a wonderful forest of love. I became a writer as soon as I could form words. I am a poet, a
fiction writer, a memoirist, and an essayist with dozens of published writings and a willingness
to share even more. I am a teacher, still, after forty-three years of taking care of children and
engaging them in profound dialogue with some of the greatest literature ever written. Most of all,
I am a wife who has loved and been married to the same man for thirty-nine years who believes
as I do in the goodness of people and our responsibility to them. So when I feel lost, I stand still
and let the landmarks of my life give me direction. I always return to the most profound tenant of
my faith: “I am my brother‟s keeper.” There is no sorrow in that, only bonding with a Trinity or
Infinity that is endlessly joyful.

Archways in Boboli Gardens, Florence
(Photo by Michael Costanzo)
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Jennifer Sadallah

The Power of a Hymn
Growing up I attended a Roman Catholic parish that was relatively small. I knew the people that
went to my parish my whole life. The comfortable atmosphere at my church was created from a
lifetime of Sundays. When I came to Fisher my freshman year, I would see familiar faces at mass
in Murphy Chapel. Upon graduating from Fisher in May of 2010, I decided to take an internship
at Disney World in Orlando. For the first time I was in an unfamiliar place where I didn‟t know a
soul. I had a difficult time finding a church because they were scarce. Orlando is a tourist area,
so there are mainly attractions like malls, restaurants and amusement park and few living
necessities like churches, post offices and Laundromats.
One day I saw a sign for the shrine, Mary Mother of the Universe. It‟s not a parish because
baptisms and weddings are not performed there. Before the shrine was originally founded by
vacationers in Orlando, the priests in the area would take candle sticks and hold services at
different hotels. Throughout the years, donations were made primarily by visitors and now a
beautiful shrine stands in the heart of Orlando.
Before each mass, the priest would always mention the opening hymn. He would joke that it
wasn‟t just music to fill in the time it took him to walk down the aisle. Its purpose was to unite
everyone in worship.
The Catholics that attended the shrine were not the familiar Americans I grew up seeing every
week, but a collection of faces from all around the world. At the beginning of the mass the priest
would ask who wasn‟t from the area. As I looked around, the majority of the people raised their
hands. The priest would call on people and ask “where‟s home for you?” Answers varied from
Ireland, the UK, Mexico, Spain and all over the United States.
I was surprised to feel at home here. It was very large and I didn‟t know anyone. Yet I was the
most relaxed going to this mass than to any other parish. I began to ponder the source of my
overwhelming ease…I felt like I knew everyone around me, because we shook hands before the
mass, or maybe because everyone just came from Disney World and were very happy. But then
it struck me - THE HYMNS! As I looked around, almost everyone was singing! I could actually
hear it! It wasn‟t the low murmur I was used to hearing at previous churches (because people did

not sing or just moved their mouths minus the sound). I felt incredibly comfortable and relaxed.
My mind effortlessly absorbed mass without wandering once.
It‟s spectacular what a mere hymn can do. I reflected a little further and thought about a couple
of religious rituals that truly incorporate song. Islamic chants and the whirling dervishes
immediately came to my mind. Unity always seems intensely present in these religious rituals. In
Islam, everyone kneels down together at a specific time and chants. No matter what they are
doing they stop and share in the sacred moment. The whirling dervishes twirl in perfect harmony
to music, their minds in concentrated unison.
I‟m not sure if this burst of song at Mary Mother of the Universe was due to the fact that most
people weren‟t American or because the hymn was the only thing that could be shared by
everyone. Either way, I think that there should be a greater abundance of singing in Roman
Catholic masses. After all, we are one voice.
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Heather Kime

Religion Is Life Changing
My name is Heather Kime and I am a sophomore at St. John Fisher College. If you asked
me six years ago where I would be today, I would not have guessed here. I was raised by my
mom who was on a single income. As a child I learned very fast that I would not have the latest
technology or the “in-style” clothes. I had to just have the necessities. In high school, it was
embarrassing not having two parents around and not being able to afford a cell phone or the
internet, but looking back on it today I am glad I did not have those luxuries. I feel as though I
am not quite the typical 20 year old in college because I only have the basics but I am all right
with it because God always provides.
My mom raised me Catholic. I went to church every Sunday (or Saturday night). I was
active in the church youth group. My mom in a way did push the religion on me, however, I feel
my week is off if I do not go to church and receive Holy Communion. I do not like missing
church and that is one of many things I am grateful that my mom pushed on me. Church is what
helped my mom get through her rough time with my dad. It also helped me understand people
and why they do what they do.
My mom has influenced me to continue to go to church because she has kept her faith.
Even though she has not had an easy life, she continued to believe and have faith in God. Her
faith got me to where I am today. I am living a wonderful life; it is not perfect at all, but I love
it. I continue to go to church because I believe and have faith in God, but also because it is a
reminder of where I came from. I came from a broken, not middle class family and I am doing
well. I live life to the fullest and I am proud to call my mom, my mom.
I was taught that life is not perfect, but that you have to be grateful for what you do have.
I am grateful every day that I am in college and have the loving family and wonderful friends. I
think that as long as I have my faith, my family and friends I am set in life. I do not need a smart
phone or fancy car. I grew up with just necessities and that is all I will ever need.

Heather and her mother

Ryan Gantner

Parallels Between Parenting and Teaching
On the evening of August 7, 2010, I was driving back from Pittsburgh on a warm summer
day. My old car didn‟t have air conditioning, so I was dressed in workout clothes to try to sweat
out a hot ride home. I had just been at the Mathematical Association of America‟s Mathfest,
their annual summer meeting. I left somewhat early in the last day of the conference so that I
would be home before 8:00pm, my daughter Aderyn‟s bedtime. I did indeed get home around
7:30. Aderyn went to bed, then I took a quick shower and went to bed myself. At 10:00, my
wife, who was due to have our second child on August 15, started the beginnings of labor pains,
which grew in strength. By 1:00am, there was no doubt that the baby was coming a week early.
I got up and got dressed, Sara got in the shower (to ease the pain a bit), and we contacted the
babysitter. I went to get the sitter at around 3:00am, and Sara and I went to the hospital. At
9:18am the next morning, August 8, our second daughter, Ivy Elaina Gantner, was born.
I was somewhat unprepared for what the next few weeks would bring. Yes, I understood
that having a newborn baby was demanding, both physically and mentally – after all, I already
had one daughter. What I was unprepared for was the amount of time I would spend with
Aderyn, my almost-3-year-old, during the four weeks between when Ivy was born and when fall
semester began. Since Ivy was breastfeeding at an unpredictable schedule, Sara had to remain
with Ivy nearly all the time. Aderyn, who loves to play outside with the neighbor kids when the
weather is nice, did not put up with remaining still with Ivy, trying to be quiet when she slept.
Therefore, Aderyn and I spent nearly every waking minute of the day together. In fairness, I
spent nearly every waking minute of the night with Ivy. With two young children, there are a lot
of waking minutes.
Those four weeks I spent with Aderyn contain some of my best experiences with her.
Since I knew that Ivy was throwing off everyone‟s schedule, I wasn‟t concerned with keeping a
completely structured environment. I also didn‟t want Aderyn to resent the attention that Ivy
would receive, so I made sure to make every effort to do things that Aderyn liked to do. That, as
I have found, is one of the key elements to being happy and achieving success as a parent, and as
a student. Let me explain.
My wife Sara is an engineering consultant. She works for herself, technically, but does
most of her business with one company based in Minneapolis. For her job, prior to becoming
pregnant with Ivy, she traveled periodically to Minneapolis or other places. When she was gone,
I had the pleasure of having one on one experiences with Aderyn. I would do all sorts of things
with Aderyn. I would take her to the store and spend hours just playing up and down the aisles.
As long as I had absolutely no agenda of my own and was willing to let things go however they
unfolded, both Aderyn and I were very happy. The minute I tried to steer her one way or another
was when the stress of being a parent would set in. I quickly learned that in order to make the
most of the time we had with each other, I would need to focus 100% on Aderyn and let her

guide the day (within reason, of course). The happiest experiences I have with her occur at the
times when I am thinking least of myself.
The same can be said about being a college student. When I allow myself to focus on a
single course, project, assignment, or research problem, that is when I learn the most, and get the
most out of the experience. It is also when I am happiest as a student. As a graduate student, I
would enjoy taking large parts of the day to seclude myself and work on my dissertation, or read
relevant articles. As a faculty member, I often find that I have only several small, disjoint
periods of time during which I need to accomplish my research. This is not satisfying or
productive; I end up spending the majority of my time for research simply re-acquainting myself
with where I am and what I need to do next. Being a student, like being a parent, is most
effective and enjoyable when one can focus entirely on the situation and dedicate 100% of
available energy.
Even after spending numerous days concentrating on dissertation material as a graduate
student, I still had a difficult time preparing a thesis paper. I ran into some logistical red tap with
the Graduate School office regarding scheduling of the thesis defense and other matters. I got so
frustrated with the process that I was very unhappy to the point of losing my mind. My advisor
continued to suggest that I be patient with the process. A friend suggested that this was simply
something that I needed to go through, and that the end would justify the process. In the end, I
did get my degree and wound up with a great job.
Patience is necessary. This is more obvious with parenting than with being a student.
Aderyn loves to stall. “One more story before bed, daddy.” “Can I have a snack before we go
upstairs?” “Stay with me two more minutes, please.” There isn‟t much she won‟t try in order to
delay bedtime a few minutes. If I blow up and demand that she go to bed now, she‟ll break
down in tears and won‟t get to sleep anytime soon. However, if the situation is met with
patience, she‟ll go to sleep before too long.
As a teacher, patience is essential. I don‟t think many people will disagree with that.
They say that when a teacher asks a question of a class, the teacher should wait an uncomfortably
long amount of time for a response for the class (20 seconds, 10 seconds; the advice varies). The
idea is that the silence will get a shy student to respond to a question, since the discomfort of the
silence eclipses the discomfort of giving a response.
What is less obvious is that being patient is also necessary as a student. I have calculus
students who take their homework questions to the Math Center for assistance. First, they get
frustrated when the tutors take a few minutes to wrap their minds around a volume of revolution
problem. Then, even when the tutors figure out the approach, the students get frustrated when
the tutors won‟t tell them the answer! Patience with the problem is key. One thing that sets
good students apart from average students is the amount of time they are willing to spend getting
incorrect answers.
Some not-so-good students, however, also spend a lot of time generating incorrect
answers. However, since they don‟t vary their approach, there is little chance they will get it
correct eventually. In Calculus II, there are several techniques of integration which are covered.
The below average students see an integral and think, “I bet integration by parts will work, I‟ll
try that.” When it does not work the first time, they try integration by parts again, and again, and
again, without ever stopping to think that perhaps using a trig identity or partial fraction
decomposition might be the better approach. Being flexible enables a student, and a parent, to
achieve things that are not otherwise possible.

As a parent, getting Aderyn to eat is a challenge. One day, we can give her a reward if
she eats all of her vegetables. The next day, that approach doesn‟t seem to work. In order to
achieve the goal (getting her to eat healthy food), my wife and I have had to be very flexible and
creative. “If you take a big bite of beans, I‟ll wink at you.” (Yes, that actually worked – once.)
“Let‟s both take a bite at the same time.” “Your peas really want to be eaten, or they will be
very sad.”
When I tell someone that I have children, often their first response is to ask about how I
am sleeping. With children come some sleepless nights, which will surprise nobody.
However, the same is true of a good student. As an undergraduate, I remember routinely being
in the computer lab until 2:00am writing JAVA code that just wouldn‟t compile, or sitting in my
bedroom trying to figure out why the terms in the Taylor series expansion wouldn‟t cancel out to
give me 3rd order convergence in my numerical scheme. In order to focus 100% on a subject,
there will be some sleepless nights. In the end, we all learn more from those nights than we
would have by sleeping.
That is not to say that we can stay awake all the time. Sometimes, things just break
down. Every once in a while, a break is needed. As a parent, finding a babysitter for a date
with my wife is occasionally necessary. Not only does it give me a break from children, I can
feel how much more energy I have for the kids when I do return to them. The same is true for
being a student. The best students find ways to unwind.
Let me reiterate the bold statements, as they pertain to parenting and being a successful
student. Being a student, like being a parent, is most effective and enjoyable when one can focus
entirely on the situation and dedicate 100% of available energy. In both situations, patience is
necessary. Being flexible enables a student, and a parent, to achieve things that are not otherwise
possible. There will be some sleepless nights, and every once in a while, a break is needed.
I have applied these bits of advice to parenting and being a student. But, these apply to
many more situations. Hobbies. Faith. Career. Relationships. Ask yourself the following
questions. Are you allowing yourself to focus 100% on your relationships (some of the time)?
Do you have patience in your job? Are you flexible with your spare time? Does your faith ever
cause sleepless nights? If not, what does that say about your approach to life?
By following this advice, I also find that I cut out a lot of “lost” time. I almost never
watch television, for instance. The time spent watching TV I can never get back; I‟d rather
dedicate that to my kids. The time spent making my lawn look perfect I can never get back; I‟d
rather learn something new. The time spent playing video games I can never get back; I‟d rather
talk with my wife. Because some of my happiest times with Aderyn come when I give myself to
her, I have learned a lot about life. I am happy. And I look forward to many more adventures as
Aderyn and her little sister, Ivy, grow up.

Dr. Gantner, wife Sara, Aderyn, and Ivy

From our Guest Writer

Jodi White

Our Path to God
My name is Jody White. I believe in God. I always have, even though I was not baptized until I
was an adult. I have vivid memories of the “Our Father” engraved on a silver charm and literally
glued to my bed like a child‟s sticker. I thought it was so cool and important. I did not
understand what it really meant at the time, but I remember always being proud that I “knew” the
prayer.
Around that same time I saw my sister read a little pocket bible from front to back. It took her a
while too. Once she had finished, I thought…well, now I must be missing something, because
she is really smart. Apparently, we only had one pocket bible.
When I became a teenager, I remember my oldest sister coming home with these books to
become “Catholic.” I thought, “Wow, she gets to learn to become Catholic.” That shows you
what I knew. Each of these moments kept building deep within in me. The seed had been
planted.
After my oldest sister was baptized, I realized that my mother was Catholic as well, and I was in
awe. How could I have missed it, she was silently leading us, even if we were not baptized as
children.
Thinking back, that is when I started to feel that God must have been working to have me
baptized. At the time I did not know what being “baptized” meant. I remember going to a nondenominational Sunday school and really enjoying it and as I recall it seemed like we went all
the time but it may have only been a handful of times. Either way, my faith was always brewing.
I am very fortunate to have been baptized, confirmed, and to have received The Eucharist all at
the same time. What an amazing feeling to know and decide to make that choice. To this day,
there is no greater feeling I have ever felt. I feel blessed to have felt an indescribable
understanding of God, the Trinity, and Faith. It was immediately after baptism when I received
the Eucharist. I cannot even describe the beauty in scents, silence, and peace that I felt. It was as
if time stood still. I sat at the kneeler and closed my eyes. It was an ivory white peaceful feeling
and the complete inner peace stayed with me for three days. (Ironic?) I remember driving to
Boston afterwards and riding in the car, looking out the window, distracted by the peace I felt
and the knowledge that it was like nothing I have ever felt. I was sad as it started to fade. But,
the memory is still there. I know what it was like and I surely want to feel it again. I remember
wanting to stay right there. I had no worries or doubts. I was willing to give up everything
without thinking about it.
My name is Tom White. I am Jody‟s husband. I don‟t have an amazing story like Jody‟s other
than that I was blessed to be able to know her and marry her. She is as amazing as her story.
I am a cradle Catholic. I‟ve never known anything else. I was blessed with two loving and
spiritual parents whose primary responsibility was and still is to get me and my eight siblings to
heaven. I am also a product of parochial education through high school. Our family prayed the

rosary each night and at a relatively young age participated in the devotion of the Five First
Saturdays.
Faith was everything to my parents and unlike Jody I never knew anything else. I also have
never known the incredible feeling she had at her Initiation into the Faith. I, as I suspect many
children growing up in devout catholic families, had doubts and often times felt it was not my
choice at all to be Catholic or to have a Faith of my own. I was actually more interested in how
to get out of prayers than really growing in the Faith. I was merely going through the motions
out of respect to my parents whom I loved and respected very much.
It wasn‟t until I was in college where I felt a sense of my own want for Faith and a desire, albeit
small, to take a more active role in its development. That desire was, I believe, the direct result
of the seed of Faith planted and fertilized by my parents and developed through their prayers,
teachings, love, and the Power of the Holy Spirit. But don‟t get me wrong, it wasn‟t like I was
about to become St. Paul or anything. I just began to think about my Faith for me for the first
time.
As I have gotten older, Faith and the Lord are more important to me, for me, and for my family.
I am glad I am a cradle catholic and have been blessed to always believe in God the Father, Son,
and Holy Spirit. I was always taught and now believe that Jesus is real and present in the
Eucharist and although I know I am unworthy I believe in God‟s Divine Mercy and in salvation
through His Son, Jesus.
I also believe in my heart that God sent my wife, Jody, to further help me on my walk in Faith.
Her journey to the Faith and to God is vastly different than mine but her influence on me, as with
that of my parents is equally powerful.
Now that we have three beautiful children (and one on the way) of our own we see God‟s
blessings daily. We are constantly reminded of how important our faith is in every decision that
we make. We have each arrived here taking different roads and we know our journey is not
over. We also know there is a great deal of work ahead and we will need more devotion, prayers
and dedication to God to arrive at our final destination. We will use family prayer, teachings,
and actions to help our children know God, His love, mercy, and forgiveness as it is our turn to
be the examples and to lead our children down the same beautiful path to God. Our hope for
them and for each other is to someday feel the same beauty Jody felt in baptism in God‟s loving
arms, in Heaven.

Jodi and her family
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ENIGMA OF THE SHROUD OF TURIN
Justin A. Tubiolo
Department of Anthropology, St. John Fisher College

ABSTRACT: This is a composite of information about the Shroud of Turin, which had
been considered until recently to possibly be the burial cloth of Jesus of Nazareth. With
its age established, the principal remaining mystery concerns the origin of its life-sized,
photographic negative image of a crucified man, complete with torture wounds and
bloodstains. A hypothetical scenario forwarded here allows that the image on the Shroud
was NOT a purposeful forgery, and probes the possibility of its creation through very
unusual circumstances, assisted by indirect human activity in medieval Europe.

There is an unbroken historical record of the Shroud from fourteenth-century France to its
current residence in Turin, Italy. Although its whereabouts before that time are unknown,
circumstantial evidence has been used to try relating it to earlier contexts in the Middle East
(Maher, p.67), including the Gospel accounts. Church authorities challenged the authenticity of the
Shroud of Turin from the time of its earliest known historical appearance. French Bishop Pierre
d‟Arcis complained in 1389 to Pope Clement VII, during the Avignon Papacy, about something the
bishop considered to be a forged shroud being promoted for gain within his diocese. The two
primary questions regarding the Shroud have concerned its age and the origin of its image.
Throughout the intervening centuries, questions and claims about the Shroud abounded.
One of the more extraordinary ideas to be proposed was that the image could have been the work of
Leonardo da Vinci, secretly studying the science of photography (Picknett, p.147). This is quickly
dismissed, however, when one considers Bishop d‟Arcis‟ 1389 letter documenting the Shroud
before Leonardo was born (1452-1519). Only during the last few decades have numerous facts
been determined which offer parameters for theories regarding this remarkable object. Much of the
information derives from work done in the 1970s-1980s, when an interdisciplinary team of
scientists - working on a voluntary basis - turned a great deal of attention to the Shroud. The team
was begun by U.S. Air Force physicists John Jackson and Eric Jumper and was known as the
Shroud of Turin Research Project, or STURP. Many other individuals also made scientific
contributions and added to the ever-growing accumulation of information about the intriguing
artifact.
Each conceivable avenue of investigation has, in turn, been applied to the Shroud. Some
tests have helped to resolve questions, while others have raised new questions surrounding its
existence. Examination of the linen by Gilbert Raes of the Ghent Institute of Textile Technology,

in Belgium, was unable to pinpoint the place of its manufacture, indicating either Europe or the
Middle East as possibilities (Wilson, p.34). Either location is compatible with the first historical
appearance of the Shroud in fourteenth-century France, in a locale known to be an import center of
Middle Eastern goods. Swiss criminologist Max Frei analyzed pollen harbored in the weave, and
suggested the cloth had traveled widely throughout the Mediterranean region and the Middle East
(Wilson, p.38). Jumper and Jackson utilized a NASA space image analyzer to observe lateral
distortions in the image (Wilson, p.47) which agreed with the notion that the cloth had been
wrapped around a 3-dimensional object. Alan Adler, a specialist in blood chemistry from Western
Connecticut State University, determined that the blood at the wound sites on the image was
certainly deposited before the addition of the photographic body image itself (Lavoie, p.59, 111).
This suggests there was a sequence of actions that created the composition of the Shroud‟s features.
What actually composes the image, however, still remains unknown. The image is definitely not
painted, for no pigment has been detected microscopically or through chemical reagents, x-rays, or
any other means. Adler discovered that the yellow image is not formed by the addition of anything,
but by a chemical change or degradation of the cellulose in the linen fibers.
The age of the woven linen is a key factor in our understanding of the Shroud of Turin. The
original method of carbon-14 dating, developed in the late 1940s, could not be used on the Shroud
because it would necessitate destroying too much of the object itself. That changed in May 1977,
when a new method of radiocarbon analysis called accelerator mass spectrometry (AMS) was
invented at the University of Rochester by Harry Gove and associates. Gove addressed this topic in
his presentation to the Lewis Henry Morgan Chapter of the New York State Archaeological
Association on February 11, 1994 (Gove, 1994). Independent AMS tests were run on snippets of
cloth from the Shroud at three different international laboratories in May 1988. The results of all
three coincided, and the samples were reliably dated to A.D.1260-1390 (Gove, 1996, p.287). The
Shroud of Turin, therefore, is too young to have been the actual burial cloth of Jesus. This
discovery was met with disbelief on the part of many who irrationally preferred clinging to the
notion that the cloth originated further back in antiquity (Gove, personal communication).
With its age established, the principal remaining question is determining the nature of the
haunting image on the Shroud. Microscopic examination of the yellowed image area shows that
nothing has been added or applied to the cloth. Natural yellowing of materials like cloth and paper
occurs with age as plant cell walls degrade; and it has been asserted that the cellulose of linen might
also degrade, or oxidize, in the presence of a suitable biochemical catalyst (Nickell, p.135).
Hypothetically, the microscopic "corrosion" of flax fibers forming the Shroud's image might be the
product of contact with a compound that catalyzed the cellulose degradation.
To accommodate all of the factors noted above, let us indulge in a flight of fancy and
envision the following line of reasoning. Good Friday pageants, also known today as “Living
Stations of the Cross,” are performed around the world. Medieval pageants sometimes
incorporated statues of the dead Christ being placed in a tomb and draped with a shroud (Wilson,
p.72). Sepulcher statues of Jesus are relatively uncommon today, although one is open to public
viewing in the sanctuary of the Franciscan Monastery in Washington, D.C. It may be possible that
the Turin Shroud was one such dramatic prop. A sepulchre statue, daubed with blood and wrapped
in linen during a medieval Holy Week pageant, could conceivably account for the Shroud's
bloodstains. Delving into the issue of the yellow photo image on the Shroud, our train of thought
must leap a bit further. Let us suppose the actors in said pageant applied something to the
sepulchre statue to “anoint” the dead Christ, as with burial ointments. Or perhaps a freshly carved
wooden statue - still “green” - might have exuded some organic substance that reacts with and
degrades flax cellulose? The obvious question would be as to which chemical agent(s) could react
with linen to yield a modest attack on its plant cell walls, yet leave no trace to be detected thus far?
No relevant experiments have been reported. The ceremonial props (statue and shroud) could

remain in contact inside a sarcophagus until used again the following year. Discontinuation of a
community‟s annual Good Friday pageant might leave a neglected, shroud-wrapped sepulchre
statue undisturbed for many years. Meanwhile, would it be possible for the oxidation of cellulose
to imprint the statue's figure upon the cloth? Additional questions arise regarding conditions of
ambient light, temperature, and humidity. This scenario has been viewed as “interesting” by some
(Jumper, 1994, correspondence), but unlikely by others. There are no other existing instances of
unexplained images, and no reported observations of any natural process that creates a
photographic image of this sort.
I wondered how plausible it would be for an organic specimen such as piece of carved,
green wood to imprint its image on another cellulose-based medium like linen or paper. To gain a
realistic assessment of this, I visited botanist Martin Vaughan in his laboratory at the Rochester
Institute of Technology. Together, we opened hundreds of pressed botanical specimens that had
been preserved for decades. The few pale stains encountered were the merest silhouettes of leaves;
or were due to simple transference of plant juices to the paper before drying. None of these
specimens displayed anything resembling a shroud-like “image” or photo contact print of the
pressed plant. We concluded that ordinary processes do not create impressions such as those
observed on the Shroud of Turin (Vaughan, 1994, personal communication).
Regardless of how the image was created, the Shroud of Turin has existed for seven
centuries or more, and it bears meaning for us in a broader perspective. Nuclear physicist D.J.
Donahue is a Roman Catholic who supervised the 1988 AMS dating of the Shroud at the University
of Arizona. A man of faith as well as reason, he said, “I was hoping it would be 2,000 years old. I
admit I was disappointed. It‟s not the true burial cloth of Christ, but my religious faith never was
based on the Shroud. The [radiocarbon] measurement is done and gone. I have pride in the result.
If called upon, I would defend it … Many scientists, including myself, have faith. Some see the
hand of God in nature. I‟m one of those” (Wentzel, p.12C). Gove aptly states, “In my view it is
certainly not a hoax and, unless a plausible, scientifically valid reason is found for the radiocarbon
date being too young, it cannot be a relic. I believe it is an icon and, arguably, the most important
icon in Christendom at that” (Gove, 1996, p.309).
We must remember that miracles are not supernatural, but are the coincidences of natural
phenomena in meaningful ways. If, for example, the Shroud‟s image is the result of a reaction
between linen and green wood, such as through a Good Friday pageant, then we must recall that the
original purpose for the association of those two materials in a pageant was to rekindle the faith of
Christians. The Shroud has done an incredible job of this for many centuries.
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Tim Madigan

REMEMBERING MARSHALL McLUHAN (1911-1980):
THE MEDIUM AND THE MESSAGE
“It‟s inevitable that the whirlpool of electronic information movement will toss us
all about like corks on a stormy sea, but if we keep our cool during the descent
into the maelstrom, studying the process as it happens . . . we can get through.” –
Marshall McLuhan, Playboy Interview, 1969

A few years back Diane Lucas, then the campus archivist as well as a member of the
Lavery Library staff, mentioned to me in passing that Marshall McLuhan's daughter Stephanie
had been doing research in our archives on her father's work. Marshall McLuhan?! I was
astonished to hear that name mentioned, as it had been years since I'd thought about the
communications guru who had coined the phrases "the Global Village" and "the Medium is the
Message." But more to the point, what possible connection did he have with St. John Fisher
College? To my astonishment, Diane told me that McLuhan, who had been a faculty member at
the Basilian-run St. Michael's College at the University of Toronto, was closely connected with

Father Charles Lavery, the former president of St. John Fisher College, for whom the library is
named. McLuhan was also active in helping to found our Department of Communication and
Journalism, and often came to campus to give talks and meet with the faculty and students.
Stephanie McLuhan was here, in fact, to do research on a book she later edited of her father's
unpublished lectures, some of which were first delivered here.
McLuhan is often considered to be a prophet of the Information Age. While he died just
before the computer revolution really took off, his theories on communication and mass media
remain both provocative and relevant. Yet McLuhan was no starry-eyed advocate for innovation
in the means of communication. Indeed, much of his writing can be considered to be a strategy
for maintaining human dignity in a time of rapid change, by making us aware of the forces
shaping our perceptions. As he often said, “fish don‟t know water exists until they are beached.”
His was an ethics of awareness. McLuhan offered strategies for making us more aware of the
various ways that media shapes our sense of reality, and how one can use such knowledge to
escape being subsumed by such onslaughts. One of his favorite metaphors, as seen in the quote
above, came from Edgar Allan Poe‟s short story “A Descent into the Maelström,” in which a
sailor caught within a whirlpool is able to survive by ascertaining the actions of the destructive
force and adapting himself to it. “By studying the patterns of the effects of this huge vortex of
energy in which we are involved,” McLuhan notes, “it may be possible to program a strategy of
evasion and survival.” As he was also quick to point out to anyone who thought he was an
advocate of the “Death of the Book,” he was a professor of literature with a deep love for the
printed page. But the Age of Guttenberg was coming to a close, and McLuhan was one of the
first to begin to speculate about what new Beast was slouching towards Bethlehem to replace it.
And, ironically enough, he managed to become a media darling himself, often interviewed by

television reporters who never quite understood his cryptic remarks but who knew a good sound
bite when they heard it. He even appeared, as himself, in a famous scene in Woody Allen‟s film
Annie Hall, thereby achieving a kind of cinematic immortality. One suspects that his theories on
communication are even more pertinent to the era of Facebook and YouTube than to the era of
ATT and network-programmed television in which he initially wrote his “probes” on
communication.
After learning from Diane about this previously unknown - at least to me - campus
connection with one of the 20th Century's leading public intellectuals and gadflies, I organized,
in 2008, a panel discussion on McLuhan's life and continuing influence with Diane, Father Leo
Hetzler, CSB (an emeritus professor of English at St. John Fisher College who had taken courses
with McLuhan at St. Michael's College and remembered him fondly) and Tom Proietti, the longtime member of the C/J Department who worked closely with McLuhan and knew him well
enough to call him "Mac." Several Fisher alums attended the meeting and gave their
recollections of this colorful and controversial character. To top it all off, Diane found a
wonderful photo in the archives of McLuhan giving the commencement address to the
graduating class of 1969 (the same year, by the way, in which his Playboy magazine interview
appeared - I wonder if that's in the archives?). And who should be sitting behind him on the
stage but none other than Fulton J. Sheen, then the Bishop of Rochester, looking magisterial in
his bright red robes. In my office I now proudly display a copy of this photo of the Messenger of
the Media and the Television Priest, together at last - two proud and idiosyncratic Catholics who
truly understood the power of public communications.
July 11, 2011 marks the 100th anniversary of Marshall McLuhan's birth, and Tom and I,
together with Kyle Reinson in the C/J Department, are planning a centennial commemoration on

campus. It's important for people here at St. John Fisher College to know about the origins of the
school, and to note that our connections to the global village of today were helped along by such
a fascinating figure. Or, as Henry Gibson so aptly put it in the poem he delivered on the
television show “Laugh-In” during McLuhan heyday in the late 1960s:
Marshall McLuhan
What‟re Ya Doin‟?

Diversity Vision

*** Prize provided by

Submission Review Committee:
REST CLUB Officers

Fareeba Mohammad (*)

Diversity Is Part of My Life
Diversity is a key element in almost every aspect of our lives. It‟s one element that
transcends many levels from religion to our daily workplace. We, living in a beautifully diverse
country such as the United States of America, often take diversity for granted. America‟s
inception was based on the underlying idea of “all are welcomed.”

The result of this underlying idea 300 years later is a country beautifully enriched with
culture, pride, and extreme diversity. The minority population in America is growing at a quicker
rate than the Caucasian population and may directly affect how the American culture defines
itself over the next couple of decades. America‟s diversity is like no other. Where many people
don‟t share the same heritage, beliefs, and way of live as people living in the same neighborhood
and being just states apart. For example people in New York City are known for being mostly
work oriented. Often coined “the city that never sleeps” they are known for being organized,
busy, and always on the run, but often failing to recognize the simple beauties of life. Most New
Yorkers are ranged from being young adults to early middle aged people who are often working
hard in a prestige city trying to make a name for themselves and also a career. But if you look
south, down to a city like Miami you‟ll encounter a calmer, slower way of life. They are known
for partying and knowing how to enjoy life and all it has to offer. The people who set such a

name for this place are the young adults who are just mostly trying to have a good time. There
are two completely different perspectives, hundreds of miles apart.

Diversity is important to society because everyone brings something different to offer.
When people with different individual beliefs, religious practices, and unique skills come
together they can create something that‟s way better than something they would‟ve created
individually. When hiring managers are interviewing for a certain position, they often search for
a candidate who can bring diversity to the table. They look for such characters because they too
believe that everyone has different skills that are equally needed in a workplace.
Diversity is important to me because it‟s such a crucial element of my daily life. My
school is a place in which we are culturally, ethnically, and religiously diverse. There are people
from almost every corner of the globe and those very same people believe in everything from
Christianity to nothing. Diversity has changed my life because, through Facebook, I can see life
completely different than my own from someone who lives on the other side of the world. I can
see and interact with friends who have moved away, or with family from back home.

(*) Fareeba Mohammad is a sister of Fisher student Fauzia Mohammad (2011).

Martin Luther King - Address to the First Montgomery Improvement Association (MIA)
Mass Meeting
My friends, we are certainly very happy to see each of you out this evening. We are here this evening for serious
business. [Audience:] (Yes) We are here in a general sense because first and foremost we are American citizens
(That's right), and we are determined to apply our citizenship to the fullness of its meaning. (Yeah. That's right) We
are here also because of our love for democracy (Yes), because of our deep-seated belief that democracy
transformed from thin paper to thick action (Yes) is the greatest form of government on earth. (That's right)
But we are here in a specific sense because of the bus situation in Montgomery. (Yes) We are here because we are
determined to get the situation corrected. This situation is not at all new. The problem has existed over endless
years. (That's right) For many years now, Negroes in Montgomery and so many other areas have been inflicted with
the paralysis of crippling fear (Yes) on buses in our community. (That's right) On so many occasions, Negroes have
been intimidated and humiliated and oppressed because of the sheer fact that they were Negroes. (That's right) I
don't have time this evening to go into the history of these numerous cases. Many of them now are lost in the thick
fog of oblivion (Yes), but at least one stands before us now with glaring dimensions. (yes)
Just the other day, just last Thursday to be exact, one of the finest citizens in Montgomery--(Amen) not one of the
finest Negro citizens (That's right), but one of the finest citizens in Montgomery--was taken from a bus (Yes) and
carried to jail and arrested (Yes) because she refused to get up to give her seat to a white person. (yes, that's right)
Now the press would have us believe that she refused to leave a reserved section for Negroes (Yes), but I want you
to know this evening that there is no reserved section. (All right) The law has never been clarified at that point. (Hell
no) Now I think I speak with legal authority--not that I have any legal authority, but I think I speak with legal
authority behind me--(All right) that the law, the ordinance, the city ordinance has never been totally clarified.
(That's right)
Mrs. Rosa Parks is a fine person. (Well,) And, since it had to happen, I'm happy that it happened to a person like
Mrs. Parks, (Yes) for nobody can doubt the boundless outreach of her integrity. (Sure enough) Nobody can doubt
the height of her character (Yes), nobody can doubt the depth of her Christian commitment and devotion to the
teachings of Jesus. (All right) And I'm happy, since it had to happen, it happened to a person that nobody can call a
disturbing factor in the community. (All right) Mrs. Parks is a fine Christian person, unassuming, and yet there is
integrity and character there. And just because she refused to get up, she was arrested.
And you know, my friends, there comes a time when people get tired of being trampled over by the iron feet of
oppression. [sustained applause] There comes a time, my friends, when people get tired of being plunged across the
abyss of humiliation, where they experience the bleakness of nagging despair. (Keep talking) There comes a time
when people get tired of being pushed out of the glittering sunlight of life's July and left standing amid the piercing
chill of an alpine November. (that's right) [applause] There comes a time. (Yes sir teach) [applause continues]
We are here, we are here this evening because we are tired now. (Yes) [applause] And I want to say that we are not
here advocating violence. (No) We have never done that. (Repeat that, repeat that) [applause] I want it to be known
throughout Montgomery and throughout this nation (Well) that we are Christian people. (Yes) [applause] We
believe in the Christian religion. We believe in the teachings of Jesus. (Well) The only weapon that we have in our
hands this evening is the weapon of protest. (Yes) [applause] That's all.
And certainly, certainly, this is the glory of America, with all of its faults. (Yeah) This is the glory of our
democracy. If we were incarcerated behind the iron curtains of a Communistic nation, we couldn't do this. If we

were dropped in the dungeon of a totalitarian regime, we couldn't do this. (All right) But the great glory of American
democracy is the right to protest for right. (That's right) [applause] My friends, don't let anybody make us feel that
we are to be compared in our actions with the Ku Klux Klan or with the White Citizens Council. [applause] There
will be no crosses burned at any bus stops in Montgomery. (Well, that's right) There will be no white persons pulled
out of their homes and taken out on some distant road and lynched for not cooperating. [applause] There will be
nobody among us who will stand up and defy the Constitution of this nation. [applause] We only assemble here
because of our desire to see right exist. [applause] My friends, I want it to be known that we're going to work with
grim and bold determination to gain justice on the buses in this city. [applause]
And we are not wrong; we are not wrong in what we are doing. (Well) If we are wrong, the Supreme Court of this
nation is wrong. (Yes sir) [applause] If we are wrong, the Constitution of the United States is wrong. (Yes)
[applause] If we are wrong, God Almighty is wrong. (That's right) [applause] If we are wrong, Jesus of Nazareth
was merely a utopian dreamer that never came down to Earth. (Yes) [applause] If we are wrong, justice is a lie
(Yes), love has no meaning. [applause] And we are determined here in Montgomery to work and fight until justice
runs down like water (Yes), [applause] and righteousness like a mighty stream. (Keep talking) [Applause]
I want to say that in all of our actions, we must stick together. (That's right) [applause] Unity is the great need of the
hour (Well, that's right), and if we are united we can get many of the things that we not only desire but which we
justly deserve. (Yeah) And don't let anybody frighten you. (Yeah) We are not afraid of what we are doing (Oh no),
because we are doing it within the law. (All right) There is never a time in our American democracy that we must
ever think we are wrong when we protest. (Yes, sir) We reserve that right. When labor all over this nation came to
see that it would be trampled over by capitalistic power, it was nothing wrong with labor getting together and
organizing and protesting for its rights. (That's right) We, the disinherited of this land, we who have been oppressed
so long, are tired of going through the long night of captivity. And now we are reaching out for the daybreak of
freedom and justice and equality. [applause]
May I say to you, my friends, as I come to a close, and just giving some idea of why we are assembled here, that we
must keep--and I want to stress this, in all of our doings, in all of our deliberations here this evening and all of the
week and while, --whatever we do--, we must keep God in the forefront. (Yeah) Let us be Christian in all of our
actions. (That's right) But I want to tell you this evening that it is not enough for us to talk about love, love is one of
the pivotal points of the Christian faith. There is another side called justice. And justice is really love in calculation.
(All right) Justice is love correcting that which revolts against love. (Well)
The Almighty God himself is not only, not the God just standing out saying through Hosea, "I love you, Israel." He's
also the God that stands up before the nations and said: "Be still and know that I'm God (Yeah), that if you don't
obey me I will break the backbone of your power (Yeah) and slap you out of the orbits of your international and
national relationships." (That's right) Standing beside love is always justice, and we are only using the tools of
justice. Not only are we using the tools of persuasion, but we've come to see that we've got to use the tools of
coercion. Not only is this thing a process of education, but it is also a process of legislation. (Yeah) [applause]
And as we stand and sit here this evening and as we prepare ourselves for what lies ahead, let us go out with the
grim and bold determination that we are going to stick together. [applause] We are going to work together.
[applause] Right here in Montgomery, when the history books are written in the future (Yes), somebody will have to
say, "There lived a race of people (Well), a black people (Yes sir), 'fleecy locks and black complexion' (Yes), a
people who had the moral courage to stand up for their rights. [applause] And thereby they injected a new meaning
into the veins of history and of civilization." And we're going to do that. God grant that we will do it before it is too
late. (Oh yeah) As we proceed with our program, let us think of these things. (Yes) [applause]

